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but very few nation-states. The notion that there have been neatly bounded
societies...isinadequate.” Thereare many different typesof states- religious-
states (the Vatican, Iran), city-states (Singapore, Luxemburg), familial states
(Saudi Arabia) tribal - states (1sragl), multinational states (Canada, Spain) and
super-states (the United Nations). Each type of state hasbeenimplicatedin
crimesagainst various peoplesover their histories. Sincethe European
enlightenment these various socia groupingsthat states have succeededin
attaching themsel vesto have been understood by theleft asbackward, and
atavistic. They arguethat peoples of theworld should transcend thingslike
families, clans, tribes, and nationsand embrace“ universal” principalsof
human identity. Intruth, many of the social idealsthat the left has asserted as
universal areculturally situated in 19" century Europe.

ThePoliticsof Arrogance

Itsregular for North American anarchiststo usetheir political |abel asa
synonym for anti-authoritarian athough oneisaterm referring to aspecific
socia and political movement borninthe 1800'sin Europeand the other isa
broad description of apolitical tendency that hasreared itshead in someform
injust about every society over thelast few centuries. A mainstream definition
of authoritarian describes someonewho favors* blind submission to authority;
of relating to, favoring aconcentration of power inaleader or an elite not
constitutionally responsibleto thepeople.”?

Now certainly anarchistsare not the only folks on theworld scenewho are
against the* blind submission to authority” and the concentration of power” in
an unaccountable“|leader.” But thiseasy inter-changeability isan effect of a
larger attitudinal cause. Theattitude being that non-whitelegaciesof struggle
and our historiesof stateless, communal modes of existence are at best,
irrelevanciesto the current struggles against state/ corporate domination or, at
worgt, an obstacleto be swept aside.

Thisattitude pervadestheintellectual history of al themajor European
political traditions- not just anarchism. But if those of uswho identify with the
historical movement for non-hierarchical, free, and non- coercive social
relationsdon’t begin to fundamentally rethink theway we understand our
struggleboth internally and externally wewill loseinternational alliesand
continueto alienate ones closer to home.



A different way of understanding anarchisminrelation to the centuriesold
struggle against arbitrary power isto view it asthe newest member of aglobal
family that includesnumerous historical and present day communal societies
and strugglesagainst authority. Thevillage communalism of thelbo, and First
Nationslikethe Zuni and the Hopi areapart of thefamily. Theindigenous
autonomist movementsfor self determination going ontoday inWest Papua
and Chipas, Mexicowiththe EZLN areapart of thefamily. Asarethe
numerous statel ess hunter and gatherer bands, clans, and nomadic tribesthat
managed to survive centurieswithout armies, flags, or money systems.

Anarchist movements have a so played apart in thefight against authority.
Somevaliant, if rather short lived, episodesincludethe Spanish CNT and FAI
battles during the 1930'sand the Paris Commune 50 yearsearlier. Thefull
record showsthat North American anarchistshaven't had much experiencein
maintaining long- term stateless, socia formations. But they have produced
theory and“anaysis’- plenty of it. And it'sthisbusy intellectualism that has
scorned and turned itsnose up at our national strugglesfor liberation as
“statist” and “reformist” while demanding that global south anti-authoritarians
adopt anarchism’sworkist mantle or conform to some romantic notion of how
pre-agricultura peopleslived. To help put thisin context itsimportant

tolook at the universalist underpinningsof thetraditional anarchist worldview
and how itsadherents understand their movement in relation to other struggles
around the non- European world.

Colonial Universalism

To many acritiqueof universalism ontheleft will seem like an anachronism.
After dl, if post-structuralist socia philosophy hashad any discernable
political thrust itsbeen in opposition to foundationalist claimsand totalizing
theories of human nature, relations, and power. But despitethelast six
decades of post world war 11 thinking and action against universalismtheir are
still plenty of stubborn anarchistswho refuseto let go of the most euro-centric
aspectsof historical materialism.

Marx’scritiqueof capitalism hashad influence way beyond thosewho choose
toidentify themselvesasMarxists. Ontheleft it hasencouraged analysisthat
putsthe classstruggle at the center of the historical stage. Beforetheidentity
movementsof thelate 60’sthisanalysiswould regularly portray racism and
other historical oppressionsassubaternsof classoppression. But after these
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Bookchin put it, their wasa“ need to achieve universality in order to abolish
classsociety.”®

Under thisview the universality and primacy of theclassstruggleisastrategic
necessity for the overthrow of the capitalist order. Itsnot aconclusion that
comesout of the study and analysisof the history, situation and culturesof al
peoples. At this stage anarchists and anti-authoritarians of color can not afford
to be swept up by theoriesthat have never bothered to view non- white peoples
ashistorical subjects. We are not mere propsinthepolitical stagecraft of white
leftists.

Political universalismispart of the philosophical residue of Anglo European
colonialism. Today wewitnessthisin the attempts of the U.S. toimpose
‘democracy’ inthe Middle East and other partsof theworld. One of the
problemswiththisview isthat it “ offersahegemonic view of existence by
which the experiences, values and expectations of adominant cultural areheld
to betruefor al humanity” andisa“crucial feature of imperial hegemony
becauseitsassumption of acommon humanity underlies[an] imperial
discoursefor the advancement or improvement of the colonial zed, goa sthat
mask theextensive... exploitation of thecolony.”4 So when the anarchists
behind the FA Q web-site project declarethat anarchists” oppose nationalismin
al itsformsasharmful to theinterests of those who make up agiven nation
andtheir cultural identities’> we recognize that the blatant condescension
imbued in those sentiments are areflection of the conviction that they know
what’sbest for the colonialized- not the colonialized themsel ves.

NoWar But TheClassWar

Every sinceAntonio Gramsci’s Prison Notebooks cameout inthe 1920's
thoughtful Marxists have been re-thinking therole of theworker in
revolutionary practice. Heargued that “the marginalized groupsof history
include not only the economically oppressed, but also women, racial minorities
and many ‘criminas’ and that these groupshad animportant roleto play in
therevol ution- not necessarily asworkers, but asthe oppressed. Thisposition
challenged the heart of the historical materialist assertion that theworkers
represented the historical agentsof revolution because of their strategic
positioninthestructure of capital production.

Thisthought exercise had little effect ontheway Marxist organizationsand
regimes have operated over thelast 90 years. Groupslikethe Spartacist that

York buddies, hunched over in asemi- circleready to bust anote. But he goes
into attack mode when he picksup where Rocker |eft off and applieshisacross
the board rgjection of nationalismto the colonial strugglesof Africa, Asia, and
theAmericasof the 1950'sand 60's. Bookchin mocked the national

liberation movements of the period through hissophomoric use of quotesin
describing their “ attemptsto achieve‘ autonomy’ fromimperialism...evenat
the expense of apopular democracy inthe colonized world.” %

Bookchin doesn’t bother toidentify one colonia popular democracy (a
contradictioninterms) that was over thrown by nationalistsor native
movementsin the quest for autonomy. He doesn'’t because none existed. But
that’salright...weall know that darkiesare always better off under whiterule.
But Bookchin’slarger point isthat the nice, idedlistic, whitekidsin the new
left got duped and intimidated into supporting authoritarian national liberation
movements by the usually assortment of black national revolutionary thugs,
solemn and sympatric native Americansfighting to hang on to their land,
Latino political gangslurking inthe barrio, and other stereo-typical ghosts of
1960’ sradical mythology. Itsastonishing that at thislate date Bookchin would
still bewalking around blaming black revolutionary nationalistsand Asian
Maoistsfor thedecline of the new left and therise of ‘ micro nationalism.” Its
awayseasier to blameothersthanitistolook inthemirror.

‘Post L eft’ Colonialism

There seemsto be adevel oping split between thejourna writersand the
activistson the national question. To our credit many rank and file anarchists
have participated in anti-imperiaist struggleswith respect for the people

who'’ vethey struggled with. Currently, anarchist organizersand cultural
workersin north Americaareincreasing throwing off the shacklesof dogma
and aredoing solidarity work with national and autonomous movements
againgt colonialism. But asthisdivergence hastaken placethe colonia
anarchists have become even more desperatein their attempt to hang ontothe
tradition. And on thisfront the attempt to protect colonial anarchy hasbeenled
not by the classwar anarchistsbut by aloosely knit network of green, and
primitivist, intellectual swho argue that anarchist should cut their lingering ties
totheleft altogether.

A 1993 screed by Fredy Perlman that appeared in Anarchy: A Journal of
DesireArmed asserted that thefascist nationalism of Europeinthe 1930'sand
40's* could now be applied to Africansaswell asNavahos, Apachesaswell as



that country against both home and foreign exploiters(in effect, “no war but
theclasswar”)"8

If communitiesof color can’t count on anarchiststo do morethan merely
recognizethelr ‘right’ to defend themsel ves against whiteimperialism than
perhapsal anarchists can expect from communitiesof color istherecognition
that they have aright to protest against the IMF every timethey meet. If the
priceof solidarity isthat we abandon our communal identities and accept one
created for usby someleft-wing euro- elitesover 150 yearsago then the hope
of devel oping closer alianceswith other movements against authority around
theglobeisdoomed.

Anti-imperialist anti-nationalism

Many anarchists have recognized that opposition to native or national self-
determination against Euro- Anglo colonia dominationisabetrayal of their
anti- authoritarian principalsand commitment to anti- racism. Thisiswhy
despiteal thefinger wagging that goeson by the scribe defendersof the
anarchist faith about global south movementsnot being anarchist enough for
our support, thereisalong history of anarchist solidarity with nationalist
movementsfor salf rule. Lucien van der Walt, a South African anarchist
activist detail sthe many national strugglesanarchistshavebeeninvolvedin
hisessay TowardsaHistory of Anarchist Anti- Imperialism. He mentioned
how groupsliketheAnarchist Group of IndigenousAlgerians, theMexican
Libera Party and other anti- imperialist anarchists“paid in blood for [their]
oppositiontoimperial domination and control.”®

The movements and organi zations he wrote about were by- and large made up
of activistsof color working intheir own strugglesfor both social revolution
and national liberation. What these activistsdidn’'t doisrefuseto fight along
side nationalists because they believed that the classwar wasthe most
important or only fight worth engaging in. They didn’t try to convincetheir
peopl ethat getting rid of the factory bosses, of whom their wererelatively few,
wasabigger priority than getting rid of the colonial administratorswho
controlled where they could go and when they could go there, how or whether
they could practicetheir faith, and what they could produce on their own land-
among other things. They didn’t spend timetrying to ferment hatred between
urbanworkers (who represented arelatively privileged classin many of these
countries) and themiddle classesin an effort to polarizetheir nationinto a
classwar. They knew that the colonial masters controlled both groupsand

Rocker’scomparison of the golden age of autonomous, federated medieval
citiesto therise of the nation was stark but not very useful. Thisisbecausethe
two aredifferent inkind. The city isageographic designation, likeaprovince,
or acountry, or acounty. A nationisahuman designation- likeafamily, a
tribe, or agang.. Thisdistinctionisimportant becauseit sharpensthe dilemma
that anarchistsof color find themselvesin when we' re sorting through our
poalitics. Since Rocker dammed the door shut on nationalism, non-white
anarchists have been told to choose between our nation (or people) and our
social philosophy. Thischoiceis much more profound and, in theend,
unnecessary, than whether wethink citiesare better unitsof social
organization than counties. This choice hasalso lead many to abandon
anarchism.

Perhapsthemost illustrative passagein Rocker’sbook on the colonial
character of universalism and itsrolein the construction of anti-nationalism
can befound in hisdescription of the social gluethat tied medieval man
together. “Medieval manfelt himself to be bound up withasingle, uniform
culture...lt wasthe community of Christendom whichincludedal the
scattered unitsof the Christian world and spiritually unified them.” Fair
enough. But now for thekicker. “ Church and empirelikewisehad rootinthis
universal idea. .. For popeand emperor Christianity wasthe necessary
ideological basisfor therealization of anew world dominion...For medieval
man it wasthe symbol of agreat spiritual community...” but “whilethe
Christianideaunited them, theideaof the nation separated and organized
them into antagoni stic camps.”

What Rocker leavesout are the crusades, the inquisitions, thewitch burnings,
the Jewish pogroms, the slaughter of pagans. And that’sonly in Europe. By the
late medieval period the conquistadorswerein Central and South America
committing genocide against the heathen indigenous popul ationsin the name
of Chrigtianity. The Church may have had aunifying effect on Europeans but
thisunity was achieved with the blood of millions both inside and outside of
the continent. I’ [l takethe divisions of the nation over the“unity” of the
Christian Church any day.

For al itslimitations Rocker’s Nationalism and Culture was amammoth
effort and clearly aclassic of anarchist literature. More than any other book, it
detailed the connections between imperial nationalism and racism and made
clear how the state used both to enhanceitspower over the masses. Whilehis



bother to offer alternatives (Black) or come up with aternativesjust as
colonia astheuniversal worker (Bookchin givesustheuniversal citizen)

But there’'seven abigger problem. Not only do these criticsand theoristsfall
to offer more plausible aternativesto workerism, they actualy find timeto
dismisseffortsamong activistsof color and anarcho- feministswho dareto
work for liberation from domination from our own self identities. Black
dismissesanarcho- feminism as* separatist in tendency” and “ oriented more
toward stati st feminism than anarchism.” 2 Bookchinin hisessay Nationalism
and the National Question lamented that the New L eft in the 60'sembraced
“the particularismintowhichracial politicshad degenerated instead of the
potential universalism (read European) of ahumanitas...the New L eft placed
blacks, colonia peoples, and even totalitarian colonia nationsonthetop of its
theoretical pyramid, endowing them with acommanding or * hegemonic’
positionin relation to whites, Euro-Americans, and bourgeois- democratic
nations.” Headds*Inthe 1970’ sthisparticul aristic strategy was adopted by
certainfeminigts...”

Bookchin’sassertion that blacks, and * colonia peoples’ occupied thetop of
sometheoretical new |eft pyramidisreminiscent of the stereo-typical poor
whiteinthe U.S. who's convinced that blacks get all the breaks and the reason
for their own condition has moreto do with affirmative action than with the
system of corporate feudalism that they’ rethevictimsof. To the extent that
any whiteradicalsonthenew leftinthe early 70’'s paid more attention to what
black, brown, red and yellow revolutionarieswe' re saying than intellectuals
like Bookchinit was because they realized that the prime victims and biggest
targetsof state/ capitalist repression and exploitationinthe U.S. werein
communitiesof color and their voices needed to be taken serioudly.

Withthelack of clearly articul ated aternativesits not hard to understand why
many whiteanarchistscling to thetried ass*workersrevolution.’ They feel

that nationalismisinoppositionto their work because historically itseuro and
Anglo manifestationshave been so closaly tied toimperialism, and racismthat,
for them, it’snot arevol utionary option. But, on the other hand, the categorical
rejection of all nationalismsdueto their perceived hostility to classrevolution
isnot anecessary conclusion of anarchist principalsand early anarchists
recognizedthis.

Bakunin

For most of Bakunin’spolitical life he could be described asapan- Slavic
revolutionary nationalist and an anarchist. Hedidn't believe that hisanti-
imperialism and hisanarchismwerein conflict. Hefelt “ strong sympathy for
any national uprising against any form of oppression” declaring that “nooneis
entitled toimposeits costume, itscustoms, itslanguage and itslaws.” °
Bukuninwas not agnostic ontheissue of self- determination. Heclearly
supported peopleswho werefight for it.

Not only did Bakunin support self- determination, he recognized the
distinction between anation and the state. “the stateisnot thefatherland, itis
theabstraction...of thefatherland. The common peopleof al countriesdeeply
lovetheir fatherland, but that isanatural real love. The patriotism of the
peopleisnot just anideq, itisafact; but political patriotism, love of the state,
isnot thefaithful expression of that fact...”® Nationalismisnot theworship
of the state becauseit refersto apeople and thelovethat they havefor their
land, their cultural and their language.

Thiswasbeforetheeraof ‘diversity’ so Bakunindidn’'t seeanything inthe
commitment people had to the preservation of their national cultureto
celebrate. But he was smart enough to know that being anti- national was
pointless. “ Thereforewe bow beforetradition, before history, or rather, we
recogni zethem, not because they appear to usasabstract barriersraised meta-
physicaly, juridical and politically...but only becausethey have actually
passed into the flesh and blood, into thereal thoughts and thewill of
populations.”’

What Bakunin objected to wasthe principal of nationality because hefelt that
itwasn't universal. He gradually became moreintolerant of national struggles
against col onialism because he sough how these movementsinspired national
chauvinism and hatred across Europe. Hisgrowing internationalism and
commitment to workerssolidarity put distance between him and national
liberation advocatestowardstheend of hispubliclife. “ Thereisnothing more
absurd and at the sametimemore harmful, more deadly, for the peopleto
uphold thefictitiousprincipal of nationality astheideal of all the people’'s
aspirations, nationality isnot auniversal human principal.” 8

Trueinternationalismisnot anti-nationalist. It isaconstructiveideal that seeks
to create mutual respect, solidarity, and alliancesamong nations. To the extent
that classelitesattempt to userace, religion, gender, sexuality, age, or
disability to dividethe peoplein the name of the nation, anarchists should



stand against it. But there are many nationalist strugglesthat are about sel f
determination, and human dignity not division. The Palestinian struggle comes
to mind along with the anti- colonial confrontationin Puerto Rico. Anarchists
may fairly critiquethe statist el ementsin these movementswho called for
political secession instead of autonomy. But the acrossthe board oppositionto
the national unity of people of color inour struggle against imperiaism
renders many anarchistsincapabl e of supporting even non-state, indigenous
movementsfor autonomy in placeslike Chipas, Mexico, or the Tamil struggle
for autonomy in Sri Lanka.

Rocker

If their wassomelevel of ambiguity around therelationship between
anarchism and nationalismin the 19" century that ambiguity ended with
Rudoph Rocker’sopus Nationalism and Culture. Written inthe 1930's, the
book highlighted therolethat nationalist appeal swereplayingin solidifying
domestic support for European fascist imperialism abroad and racia hatred at
home. It a so challenged the mythol ogy of nationhood asan organic socia
grouping. Hewrote“the nation isnot the cause, but theresult of the state. Itis
the state that createsthe nation, not the nation the state.” 1°

Thenationisaconstruction. And political |eaderswho resort to blood and soil
talesof national originsdo so becausetheir reactionary nationalismisrooted
in appealsto racism and imperialism and therefore needsabiological- land tie.
But thefact that nations are devel oped by human action does not somehow
invalidatetheir authenticity. Tribesare also human constructions, asare
families, bands, etc... Theonly way tojudge the usefulness of different social
groupingsisby observing their longevity on the human scene. Families, tribes,
and clanshave survived the three most significant revolutionsin human
history- agriculture, industry, and theinformation age. Nationsareanewer
development. Only timewill tell weather thisconstruct will survive
globalization and what some call ‘ the new world order.’

For Rocker thefree- city of Europe’ smiddle agesrepresented “ that great
epoch...of federalismwhereby European culturewas preserved fromtotal
submersion and the political influence of thearising royalty wasfor along
time confined to the non- urban country.” % He compared thisageto therise of
the monarchical nation- state and claimed that among the medieval, European
men of thefree- cities”therenever existed. ..thoserigid, insurmountable
barrierswhich arose with the appearance of the national statesin Europe.”#

would only useinternal divisionsto solidify their own domination. They
instead worked to educate the masses about how classa so contributed to their
oppression and how nationa liberation wouldn’t necessarily addressthose
ISsues.

National liberation strugglesdon’'t end when theimperialistsdecidethat
economic control and thethreat of military intervention are moreeffective
means of domination than army basesand colonia governmentson native soil.
They continuethrough early independencewhen theimperialist powersare
busy stabilizing its puppet regimes, and corporate markets. It continues
through theimposition of neo-liberal economic pressuresand dictatesfrom
organizationslikethe M F, World Bank, and the World Trade Organization
along with ahost of regiona outfitsand private organized interests. And if and
when those mechanismsaren’ t enough the security council or theU.S. military
will stepin. International revolutionary solidarity isnot about committingto a
process. I’ sabout committing to apeople and their strugglefor liberation.
Thiscommitment meansviewing solidarity not asareward for doctrina
compliance among the colonialized. It’sadiscourse betweens peoplesand
across culturesabout how weall can live, not in someimposed westernideal
of freedom and equdity but in aself- determined freedom where different
people decidefor themselveshow they will arrangetheir affairs. Thisdoesn’t
mean that anarchistsalways must agree and when we don’t we should support
voicesinthose societieshow carry visonsmost like our own.

Thenation and thestate

Itsnot that anarchists have aways been closed to nationalist argumentsor
have never questioned rigid workerism. Hakim Bey in hisbook Millennium
suggested that anarchistsalign their struggles against authority with anti-
colonia and nationalist movementsaround the globe.’® Bob Black hasrightly
observed that the anarchist ideal of theworker revolutionary in syndicalismis
more popular among college professorsthan withworkersin North America
EvenBookchininhis1971 essay Listen Marxist offered adevastating critique
of classwar fundamentalism and argued that “Marx’ semphasison the
industria proletariat asthe‘agent’ of revolutionary change, and his‘ class
anaysis inexplaning thetransitionfromaclassto aclassesssociety” are
“falsein the context of our time.”*? The problemisthat thesewritersand
otherseither hidein the safe shadow of critiquewherethey debunk but don’t



sweeping dismissal of al nationalismisregrettable, itisat least politically
understandabl e within the context of theriseof Euro-fascisminthe 1930's.
What'sharder to reconcileare post world war |1 anarchistswho have
witnessed the anti-colonial movementsin the global south and still maintain
that national movementsfor liberation against colonialism are“thesame” as
theimperia nationalist movementsof Europeinthelast two centuries.

Colonial Contemporaries

Murry Bookchin addressed himself specifically to anarchist universalism
within the context of the* national question’ in 1993. After echoing Rocker’s
idyllic view of thefreecitiesof medieval Europe hewarned “great role
assigned to reason by the enlightenment may well bein gravedoubt” if we
forget that “our true socia affinitiesare based on citizenship, equality and a
universalistic sense of acommon humanity.” 2

Are*our’ true affinitiesbased on citizenship? |’ m not sure that the tens of
millionsof non- citizensintheU.S. who, duetotheir statusasillegal
immigrants, would agree. Infact, citizenship hashistorically beena
construction of property ownersasaway to exercise privilegeand power over
poor migrants, and religiousand racia minorities. Thishasbeen truefrom
Roman timesto present day America. And affinitiesbased on a“universalistic
sense of acommon humanity” soundsgood but who getsto definewhat that
common humanity is? The First International ? (an exclusively European
affair) Or maybeabunch of Institutefor Social Ecology graduates?

Theunderlyingissueisnot thelack of diversity of variousleft circlesand
movementsthat purport to represent universal principals. Itsthevery
supposition that any singlemovement or political ideal could represent any
meaningful global consensus on how communitiesshould arrangetheir socia
ingtitutions. Anarchistshavetheir ideasand should work intheir communities
to, among other things, demonstrate that those ideas can work inthereal world
for other peoplesaround the globe. Some successin thisendeavor should bea
prerequisitefor international anarchist criticism of national liberation and
indigenous strugglesagainst western imperialism.

In the essay Bookchin went on to fondly evokethelyricsof the socialist
anthemthelnternationale. “ Tisthefinal conflict!” andlonged for the* sense of
universalistic commitment” that those words embodied.Z Forgive mefor not
being two inspired by theimage of Bookchinand agroup of hisold left New

LeagueintheU.S. have spent decadestrashing black nationalismand
feminism as’ petty bourgeois and ‘ separatist’ and claiming that their class
anaysisof racism, sexism, and other social systemsof hierarchy (asby-
productsor divide and conquer tactics of capitalism) ismorerelevant to people
of color and women than our own studiesof how white supremacy and
patriarchy has maintained systemsof domination over us. Khrushchev's
wholesa ergjection of Mao’'s peasant led cultural revolutionin China
reflected, in part, hisinability to make common causewith anAsian leader
with the audacity to question theworkerist dogmas of soviet communism. Its
been argued by anarchistslike Murray Bookchin that the Marxist support for
nationalist movementsisstrategic not ideological. In thisinstance we can
attributethefailure of thetwo most powerful and popul ous communist
countrieson the globeto unite against the capitalist world inlarge part toa
coloniaist mentality that couldn’t accept non-white regimeswho strayed too
far fromtheworkistsintellectual plantation- strategy be damned.

Themost organized elements of north American anarchismtoday areclasswar
based and anti- nationalist. The Northeast Federation of Anarcho- Communists
state* anarchists opposetheideaof nationalism” and instead “ believein
waging aclasswar.”® The Workers Solidarity Alliance equates nationalism
with*“theideathat somehow both the rich and poor can bewrapped inthe
sameflag and thushavethesameinterests...”” Of course classwar anarchists
attempt towrap thevictimsof colonia imperialism and the beneficiariesof it
together in the same black flag asif thetwo havethe sameinterests. Asit turns
out itsjust ashard for whitesto give up imperial race privilegeasitisfor rich
peopleto give up classprivilege.

Rather than acknowledging theimportance of classstratification along side
other societa hierarchiesand recognizing that each of them are potentially as
repressive and exploitative asthe other depending onthe socia context, class
war anarchists have adopted ahierarchy of oppressionsthat makesthe class
war the primary struggle and theworker the primary agent of that struggle.
The popular logan “no war but the classwar” masksadeep historical truth
that many whiteleftist are still in denial over. Whiteelitesand their dupes,
pawns, agentsand allies have been waging arace war on peoplesof color for
centuries. When peopl e of color who shareacommon culture, languageand
land decideitstimeto make defending oursel vesapriority we' retold by
anarchiststhat they “never cal for thevictory of the dominated country over
theimperidist. Instead we call for avictory of theworkers (and peasants) of



Palestinians. The borrowingsfrom Mussolini, Hilter, and the Zionistsare
judicioudly covered up, because Mussolini and Hitler failed to hold onto their
seized power...” % Thisisthe same Journal that did afour part seriescalled
‘Post- Left Anarchy’ inthefall of 1999 where Lawrence Jarach reprimanded
anarchistswho dared to show solidarity tothe EZL N for their “uncritical
support.” “Thename of the organization should be enough to cause anarchists
topause’ (ZapatistaNationa Liberation Army) becausenational liberation
hasnever been part of theanarchist agenda... TheEZLN, for dl its
revolutionary posturing, isabroad based democratic movement for
progressive socia changewithin thefabric of the Mexican state.” 2 How do
you even engage with people about coloniaismwho treat “ Africans’ assome
sort of Hitler inspired nationalist monolith or who claim that indigenous
autonomistswho have successfully sustained an decade old uprising through
disciplined armed struggle arerevol utionary poseurs? Generally, you don't.

But inthe Spring 2002 issue of Green Anarchy aZapatistadid. It wasa
responseto an article that appearedin the paper afew monthsearlier entitled
“TheEZLN isNOT Anarchigt”. Initthearticlelabelsthe EZLN as
“fundamentally reformist” not working towards anything “that could not be
provided for by capitalism.”? The piecewent on to instruct anarchiststo find
waysto “intervenein away that isfitting with one’saims, in away that moves
on€e'srevolutionary anarchist project forward.”® The Zapatistaresponded “ It
would bedifficult for usto design more conciselist of colonial wordsand
attitudesthan those used in this sentence. “ Intervene?’ “movesone's’ project’
forward?’” Mexicanshaveavery well devel oped understanding of what
‘intervention’ entails.”*! Heended with this“ Colonialismisone of themany
enemieswearefighting in thisworld and solong as North American reinforce
colonial thought patternsintheir ‘revolutionary’ struggles, they will never be
ontheside of any anti- colonial struggle anywhere. Weinthe Zapatista
struggle have never asked anyonefor unflinching, uncritical support. What we
have asked theworld to doisrespect the historical context wearein and think
about the actionswe do to pull ourselvesfrom under the boots of
oppression.”*

If and when north American anarchists|earn how to do thiswith all of the
strugglesagainst colonial and neo-colonia domination around the globe-
whether they’ re nationalist or go under some other label, thenwe’ll be
welcomed into amuch larger and richer international tradition of people’'s
strugglesagainst oppression. Thisiswherewe belong.

‘new’ movements began to challenge some of the dogmas of classstruggle
orthodoxy some accommaodationswere made.

Progressives embraced multiculturalism even asthey focused most of their
attention towards corporate globalism and theinternationa institutionsthat
protect them. Marxistssupported revol utionary nationalism arguing that the
modern vanguard isthe black and brown working class. Evenliberadsargued
for acultural pluralism that makeslimited accommodationsfor social, cultural
and religiousdifferenceswhileclinging to thelast vestiges of thewelfare state.
Anarchistshavelargely rejected the aboveleft of center developmentsin
responseto thelegacy of white supremacy and cultural imperialism but have
failed to develop their own. Thedefault hasbeen acentury and ahalf old
European workerist position that even some Marxists have abandoned.

Theembrace of universalism by anarchists has had asignificant impact on our
analysisof important issuesand events. Theinterpretation of imperidismasan
economically drivenregime of capital andtheview of nationalismas
inherently retrograde and divisiveownsalot to theinternal logic of
universalism. If imperiaism hasasmuch to do with cultural hegemony or
geo-political dominance asthe capitalist market expansion and raw materia
exploitation of private busi ness, than maybe aninternational workers
revolution may not comefirst or bethe most fundamental task beforeall the
worldsoppressed. If nationsand national liberation movementsarenot
necessarily the statist antithesis of internationalism but represent just another
social grouping of peopleswith acommon land, culture, and language some of
whom arewilling to fight to maintain their ways of life, then maybe anarchists
need to rethink their opposition to nationalism.

European universalism has alwaysmeant more than the mere recognition of
our common humanity. In practiceitsmeant that the particular norms,
prejudicesand ideal s of white people have beenimposed on therest of the
peoples of the earth, sometimes through economic domination, sometimes
through cultural imperialism, sometimesthrough force.

Christendom used appeal sto universalism asajustification for crusadesand
the persecution of “non believers’, and native popul ations practicing their
traditional religionsin various partsof theworld. For leftinternationalists
universalism provided anice humanitarian cover for amassivesocia
engineering project that sought to strip the masses of their national and
communal identitiesin exchangefor aworkerist one because, asMurry



I ntroduction

| should beclear up front. I’ m not anationalist. Nor atribalist, or
internationalist, or municipalist. Peoplesfromall over the globe have been
figuring out how to organize themsel vesinto various coll ectiveslong before |
came onto the scene and no onein any of these groups has ever bothered to ask
mewhat | thought about their decisions. If they only knew | wasan anarchists
I’'m surethey’ d be knocking down the door.

| do believein free association and federalism becausethey usually represent
themost non-coercive avenuesfor peopleto develop waysto livetogether in
self-determined freedom and community. Anarchistshavetraditionally been
particularly hostileto nations and have often attributed the worst crimes of
statesto them. Thisrejection of nationsand their strugglesfor self- rule
(nationalism) may not be the same asthe anarchist demand for no rule, but
getting freefrom foreign dominationisastep intheright direction. Thisisone
reason why anti- authoritarians have generally supported anti- imperialist
movementsregardlessof their nationalist aspirations.

The categorical rejection of nationalism by North American anarchistsisoften
an expression of acolonia mindset that requiresall of the peoplesof theworld
fighting for liberation to definetheir social selvesinrelation to the classwar.
Inthiswar therearetwo classes- theworkersand theruling class. The
downtrodden of theworld areto seethemselvesasworkers. For thisidentity
shift wegain the solidarity of the classwar anarchists.

Other anarchistswho don’t subscribeto theindustrial age dogmaof workerism
simply would liketo see anarchistscut their tiesto theleft completely. This
severance would presumably freethem of all of the political baggagethat
solidarity with revol utionary nationalistsand indigenous autonomist struggles
atract. Thetwo aboveinterpretations

of theinternational roleand responsibility of theanarchist ‘ movement’ with
respect to thefight against neo-colonialism and imperialism are not theideas
of an anti-statefringe. They represent thetwo strongest tendenciesin the North
American scene.

Not al nationsare states. In fact there are about 1600 nationsin existence
today. (about 8 timesthe number of statesintheworld) And as SylviaWal by
pointed out in the essay The Myth of the Nation- State “ nation-statesare
actualy very rareasexisting social and political forms...there are many states,
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